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   In an oft-quoted paper1 written over a decade ago,2 William Propp summa-
rized the arguments pro and con as to whether the postulated Priestly source 
(P) might ever have existed as an independent work. According to the Docu-
mentary Hypothesis, P is one of the ancient documents that would later, 
along with other documents by other authors, be combined by a redactor to 
form the Torah we have today. Two of the stronger arguments for the posi-
tion that there was once a separate P document are the presence of inconsist-
encies and doublets in the Torah as well as the claim that the reconstructed P 
narrative reads quite well, at least at certain junctures.3 In an attempt to bol-
ster the claim that P existed as an independent source, Propp endeavored to 
show that "a fragment of the intact Priestly source can be excavated out of the 
book of Ezekiel."4 . . .  In this paper, I will show, as Burrows first did nearly a 
century ago,5 that, in contrast, the author of Ezekiel was familiar with the 
entire Pentateuch, as were other biblical writers, such as the author of Psalm 
106.  
   The gist of Propp's argument is as follows: (a) Exodus 2:23b-25 is attribut-
ed to P. (b) The Septuagint vorlage of Exodus 2:25 is posited to have read va-
yivada aleihem ("He made Himself known to them")6 instead of the masoret-
ic reading va-yeda Elohim ("and God knew"). (c) The next text in Exodus 
assigned to P is Exodus 6:2-9.7 (d) Ezekiel 20:5-9 (especially verses 5 and 9) 
resembles both Exodus 2:25 and 6:2-9: The phrase va-ivada lahem in Ezekiel 
20:5 resembles the Septuagint vorlage of Exodus 2:25, va-yivada aleihem, 
and the nodati aleihem in Ezekiel 20:9 resembles the nodati lahem in Exodus 
6:4. (e) Therefore, Propp argued, Exodus 2:25 "originally flowed into Exodus 
6:2" in the purported P document.8   
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   Aside from the fact that one of the arguments required the use of a recon-
structed vorlage, there are several themes in Ezekiel 20:5-9 that are not found 
in Exodus 2:23b-25 or 6:2-9. Nowhere in Exodus 2:23b-25 or 6:2-9 do we 
find the concepts of taking the Israelites out of Egypt to a land flowing with 
milk and honey (Ezek. 20:6), that the Israelites needed to cast off the abomi-
nations of Egypt (Ezek. 20:7), nor the idea that the Israelites did not heed 
God, but that He rescued them from Egypt anyway for the sake of His Name 
(Ezek. 20:8-9). In contrast, the Exodus text has a completely different idea, 
that of God rescuing the Israelites because of His covenant with the patri-
archs (Ex. 2:24; 6:3-5, 8).  
   M. Burrows, in his book on Ezekiel, cited two strong arguments that the 
author of Ezekiel was familiar with the entire Torah,9 which Propp attempted 
to refute.10 The first example is from Ezekiel 27, which lists, according to my 
count, eleven nations exclusively from the section of Genesis 10 (the Table 
of Nations) ascribed to P11 by both Friedman and Propp,12 and three nations 
exclusively from the section of Genesis 1013 assigned to the postulated J 
source.14 Burrows' second major argument compares Ezekiel 8:4 with pas-
sages from Exodus 24:10-18, where verses 10-15a are ascribed to E and 
verses 15b-18 are ascribed to P.15 Burrows argues that the author of Ezekiel 
uses expressions from the text of Exodus 24.16 At the end of the paper, Propp 
is willing to concede "that Ezekiel may have known both the composite To-
rah and the separate P and non-P sources."17 However, I maintain that if the 
author of Ezekiel was familiar with the composite Pentateuch, it would be 
historically less likely that in another passage Ezekiel would just quote and 
preserve the text of P. Similarly, R. L. Kohn recently demonstrated that "the 
language and content of Ezekiel bear striking resemblance to that of the 
Priestly Source (P) of the Torah" and also that "the book of Ezekiel contains 
language and concepts associated with the book of Deuteronomy ([postulated 
source] D)."18 She does this using examples of shared terminology,19 as well 
as passages that reflect both sources,20 although she concludes that because 
Ezekiel did not know the whole Torah, he must have anticipated the Torah's 
production rather than quoted from it.21  
 
PSALMS 106 
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   In addition to the author of Ezekiel, the poet responsible for Psalm 106 was 
also clearly familiar with the entire Pentateuch. The authorship and dating of 
Psalms is complicated, not least because different Psalms reflect different 
eras (e.g, the introduction to Psalm 30 speaks of the dedication of the First 
Temple, a pre-exilic event, while the introduction to Psalm 137 refers to the 
Babylonian exile). Much scholarship tends to favor relatively later rather than 
earlier dating for many Psalms, based in part on linguistic evidence.22 The 
latest date given by scholars for at least certain Psalms (e.g., Psalm 79)23 is 
generally the Maccabean era, the same date assigned by Burrows to Ezeki-
el.24 These data, coupled with how frequently Psalms is quoted in Qumran 
and the New Testament, and its citations in I and II Maccabees, favor the 
notion that the Psalter was canonized no later than c. 100 BCE.25 
   Psalms 105 and 106 both review biblical history (as does Psalm 78). This 
makes these particular Psalms amenable to comparison with the narrative 
portions of the Torah that they retell. Psalm 106 does so from the perspective 
of cataloging Israel's misdeeds. Because of this emphasis on sin, many schol-
ars date this Psalm to after the period of the Babylonian exile (i.e., after 586 
BCE)26 but before the Book of Chronicles, because the latter quotes selec-
tions from Psalms 105 and 106 almost verbatim (I Chron. 16:8-22 = Ps. 
105:1-15 and I Chron. 16:35-36 = Ps. 106:46-47).27  
   The first five verses of Psalm 106 are introductory praises of God. Begin-
ning in verse 6, the Psalmist lashes out at the Israelites for sinning, as if to 
say that they repaid God's kindness with sinfulness.28 Verses 6-12 describe 
the perfidy of the Israelites at the splitting of the sea (probably referring to 
Ex. 14:11-12), verses 13-15 refer to the Israelites' lusting for meat (Num. 
11:4-22), verses 16-18 the desert rebellion against Moses and Aaron (Num. 
16), verses 19-23 the sin of the golden calf (Ex. 32), verses 24-27 the sin of 
the scouts (Num. 13-14), verses 28-31 the sin at Baal Peor (Num. 25:1-15), 
verses 32-33 the dissent at Meribah (Num. 20:1-13), and finally verses 34-44, 
disobedience after the Israelites enter Canaan. The psalm concludes with God 
remembering His covenant (verses 45-46) and a prayer (verse 47). The final 
verse (48) of Psalm 106 is a doxology which is the concluding verse of Book 
IV of Psalms and likely unrelated to Psalm 106 proper.29  
   When the language of Psalm 106 is analyzed, it becomes apparent that the 
author borrowed freely from various incidents as they appeared throughout 
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the entire Pentateuch. In the examples that follow I will not cite every point 
of contact, only those that are strong enough to convince us of the Psalmist’s 
familiarity with the Torah passages. Many of these points have been noted by 
the standard commentators,30 although the thrust of my argument and some 
of the linguistic points are original.  
   (i) When describing the Israelites’ craving for meat, at the beginning of 
verse 14, the Psalmist uses the words va-yitavu ta′avah ("lustily lusted"), a 
phrase very close to the words hitavu ta′avah used in Numbers 11:4, assigned 
to E or J/E.31  
   (ii) The two verbs in verse 17 describing the punishment of the desert re-
bels (va-tivla [swallowed] and va-tekhas [covered]) are exactly the same as 
those used in Numbers 16:32 and 33, assigned to J or J/E.32  
   (iii) The verb ma′as ("loathe") used to describe the Israelites rejecting the 
desirable land in verse 24 is the same verb used in the account of the scouts 
in Numbers 14:31 assigned to P.33 Note that this is the only such use of this 
expression (rejecting the land) in the Torah; the other four times ma′as occurs 
in the Pentateuch is in the context of Israel rejecting God or His laws, or of 
God in turn rejecting Israel (Lev. 26:15, 43-44 and Num. 11:20).  
   (iv) The unusual root ragan ("grumbled") in the account of the scouts 
(verse 25) only appears one other time in the Torah (Deut. 1:27), where the 
same event is recounted. Moreover, the expressions used are nearly identical, 
va-yeragnu ve-oholeihem in Psalm 106:25 and va-teragnu ve-oholeikhem in 
Deuteronomy 1:27).  
   (v) Retelling the Baal Peor incident, verse 28 begins va-yitzamdu [they at-
tached themselves] le-Va′al Pe′or, which is close to the story’s phrasing in 
Numbers 25:3: va-yitzamed Yisra′el le-Va′al Pe′or, assigned to J or J/E.34 The 
root tzamad in this sense of "being attached" appears once more in the Baal 
Peor story (Num. 25:5) and only twice more in the entire Hebrew Bible, in 
unrelated contexts (II Sam. 20:8 and Ps. 50:19). Two verses later, recalling 
how the plague "was checked", verse 30 reproduces the expression (va-
te′atzer ha-maggefah) used by the Torah at the end of the Baal Peor story 
(Num. 25:8), which is assigned to P.35 Note that the only other use of this 
phrase in the Pentateuch (Num. 17:13) is also assigned to P.36  
   (vi) Finally, another unusual root, hanaf ("polluted"), used in verse 38, oc-
curs   only once in the Pentateuch, in a similar context of the land becoming 
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polluted (Num. 35:33 [bis]), assigned to P.37 In both loci this verb is also as-
sociated with blood (dam) and bloodguilt.  
   The author of Psalm 106 (like the author of Ezekiel, as shown by Burrows 
and Kohn) demonstrates a clear familiarity with all of the purported major 
sources of the Torah (J/E, P and D).38 The strongest argument is (v) above, 
where the Psalmist's rendition of the Baal Peor story quoted sequentially 
from the text of Numbers 25:1-19 (where verses 1-5 are assigned to J and 
verses 6-19 to P), using similar expressions in the same order. This indicates 
that the author of the  Psalm was not just familiar with both traditions, but 
with both traditions as they already appear in the Torah. This argument can 
either be used to push back the dating of the combination of sources that be-
came the Torah, or it can be used by those "unsympathetic to the entire doc-
umentary" enterprise.39 
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