
































national existence. An optimistic philosophy would dissipate the gloom that
weighed upon Jewish hearts as a result of the tragedies Jews experienced.

In reading this novel of 1926, Colonel John Henry Patterson, who had earlier
been the commanding British officer of the Jewish Legion, discerned in its pages
Jabotinsky’s uncompromising revolt against the unorganized, formless Jewish
dispersion with no stable organization, no leadership, no discipline, and no
national feeling. ““He wanted for the Jews what they lacked most: a united nation
with a central Ieadership; a state with an army; iron for their defense in a hostile
world.”

More than half a century has passed since Jabotinsky embodied his Zionist
credo in his novel about Samson. The State of Israel is a reality and Jabotinsky’s
disciple, Menahem Begin, is its Prime Minister. For both Jabotinsky and Begin,
the Bible was a constant source of inspiration, and biblical experiences such as
those of Samson furnished an enrichment of their thinking on Jewishness and on
Israel in the contemporary world. In the thirtieth year of Israel’s statehood, its
Prime Minister, as Jabotinsky before him, is emphasizing the need for a strong
deterrent force, for a disciplined consensus, and for the therapy of exhilarating
laughter.
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“And he found a new jawbone of an ags . . . and smote a thousand men herewith.” (Judges 15:15)

80

JERUSALEM IN THE DAYS OF JEREMIAH
BY BEN ZION LURIA

One of the outstanding features of Jerusalem are the magnificent walls
surrounding the Old City. One must not get the impression that these are the an-
cient walls. During its three thousand year history as a Jewish city, Jerusalem
went though many changes. This article will deal with the Jerusalem during the
First Commonwealth. The following is the second article in the series on
Jerusalem in honor of the observance of the tenth anniversary of the unification of
the city.

The period following the Six Day War in 1967 opened up new vistas in the ex-
ploration of the size of the city of Jerusalem during the final period of the First
Temple. Though some archeological research on Jerusalem was done before
1967, its real impetus began at the reunification of the city when Jewish scholars
could start archeological digs in areas hardly studied before, especially in the
places of the Jewish Quarter destroyed during the nineteen year occupation by
Jordanian forces. Many of the findings bear on the size of the city before it was
destroyed by the Babylonian army in 586 BCE.

When the Babylonians broke down the walls of Jerusalem (II Kings 25:10), the
upper stones must have fallen on both sides of the wall, while the general line of
the wall was retained in the remains of the lowest tiers or its foundations. It is
reasonable to assume that Nehemiah, a century and a half later, must have fol-
lowed this line as he secretly surveyed the wall in the dark of the night (Nehemiah
2:3), searching out the ruined wall and marking the locations needing major
repairs. It is evident from his account of his nocturnal investigation that he was
quite aware of the line of the wall. At one point, he found the stones near the wall
so tumbled that “there was no place for the beast that was under me to pass”
(Nehemiah 2:14)‘. "

Now, it took him only fifty two days (Nehemiah 6:15) to rebuild the wall. Had

Ben Zion Luria is the editor of Beth Mikra, the Hebrew publication of the Israel Society for Biblical
Research. His books include 700 77511 K37 nwimis n%am ,A%3¥n N9 7w 123 9% 11103 0w
LTTR Y 0RO Ty

21




he not known the line of the wall nor had there not been the fallen stones available
nearby, it would have been impossible for him to complete the wall in such short
time. He did not build a new wall; he repaired the old wall, which was destroyed
by Nevuzradan, the Babylonian general, in 586 BCE. This wall would thus tell
the limits of Jerusalem in the final period of the First Temple.

But where is this wall? From archeological findings and from internal biblical
evidence, we shall try to deduce some hypotheses.

Actually, there are varying theories propounded by scholars about the size of
Jerusalem during the Monarchy of the First Temple period. Until the recent digs
in the Old City, three varying views were dominant in scholarly circles. The
minimalist view, held by M. Avi-Yonah,' limited the extent of Jerusalem in the
days of Nehemiah to the City of David (formerly the Jebusite city), the Ophel?
and about two thirds of the Temple Mount (now the area of the Mosque of
Omar), bounded in the east by the Kidron Valley and in the west by the Tyropean
Valley.

The city limits are broadened by other scholars. K. Galling adds the western
hill facing the Temple Mount.? This is as well the view of Y. Aharoni.* G. Dalman
enlarges the city, to include present-day Har Zion,’ but stops at the northern line
corresponding to the present David Street (the market street leading to the Kotel)
running east from Jaffa Gate.

In the light of new archeological findings. since 1967, we should expand the
limits of the First Temple city far beyond these aforementioned borders. Rightly
did Jeremiah declare: And many nations shall pass by this city, and they shall say
every man to his neighbor, “Wherefore hath the Lord done thus unto this large
city?” - DRI AR 1YY (Jeremiah 22:8).
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2. If you will stand on the road outside the present city gate, about 100 yards east of the Dung
Gate, you will behold the ancient Second Temple's southern wall with its arched outlines of the
Hulda Gates, and on the opposite side the steep road, originally the Tyropean valley, leading down
to the City of David (Jebusite City) at the Siloam Pool. The road you are standing on is the location
of the ancient Ophel.

3. This would take in the present Jewish Quarter of the Old City, from Habad Street up to the
slopes of the western hill. Standing at the Kotel plaza, you face the hill west of it.

4. The Macmillan Bible Atlas, Carta, Jerusalem, Map no. 170.

5. Har Zion was seized by the Israeli Haganah in the War of Independence in 1948, It is the ex-
tension of the western hill outside the Zion Gate. It is easily recognizable by the structures of the
Dormitian Church. The Tomb of David is also located on that hill.
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Recent archeological explorations bear this out. To cite only a few:

In 1968-9, R. Amiran and A. Eitan discovered in the area of the Tower of
David (near the Jaffa Gate) a layer containing sherds and a Hebrew seal dating
back to the 7th century BCE.®

In 1970, D. Bahat found in the Armenian Quarter many sherds dating from the
period of the Monarchy. Among the inscriptions there were sherds marked with
the word 77n% — “to the king.”

M. Broshi, who explored the area on Mount Zion, attests to similar findings
from the First Temple period. Nearby, outside the present city wall opposite
Yemin Moshe, Broshi discovered remains of a wall from the First Temple period.”

N. Avigad found similar artifacts in the Jewish Quarter, near the Nisan Bak
Synagogue. In a later exploration, he disclosed a wall, eleven meters wide, which
he attributed to the time of King Hezekiah, in the 8th century BCE, which
marked the beginning of a decidedly expanding city.

M. Broshi has been exploring the area of the Church of the Sepulchre since
1975 and has discovered important artifacts and ostraca going back to the 7th
century BCE. This is confirmed as well by the remains of walls dating from that
century. He also found there a quarry which clearly shows that the area was then
inhabited — the only quarry dating from the period of the Monarchy.?

The limits of the city before the destruction of the First Temple can be-
documented by the discovery of graves in various parts of present-day Jerusalem.
Burial vaults found by B. Mazar near the Temple Mount go back to the 8th cen-
tury BCE. Vaults discovered on the slopes of Har Zion facing the Valley of Hin-
nom date from the 7th century BCE. Additional graves found by Broshi near the
Church of the Sepulchre date from the same century. These burial places were
found as far north as the present Garden Tomb, about 100 meters north of the
Damascus Gate, on Nablus Road.? It is evident that Jerusalem witnessed a
marked expansion during the 7th century BCE.

From a study of internal biblical sources, it seems that the city kept on ex-
panding northward during all the seventh century BCE, reaching as far as the

6. Already in 1935, Jones discovered in the same area of the Tower of David sherds which he
attributed to the 8th and 7th century BCE.

7. In his explorations in the area of the Gobat School on Har Zion R.W. Hamilton, in 1938,
found small amounts of sherds dating from the Israelite period, reaching back to 900-600 BCE.
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9. Kadmoniot, idem.
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Jerusalem at the end of the first commonwealth according to a minimalist version
(in comparison to the old city of today)
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Jerusalem at the end of the first commonwealth according to a maximalist version (in comparison
to the old city of today)
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Damascus Gate by the time of Jeremiah.'” In the Book of Jeremiah, we read:
Behold, the days come, saith the Lord, that the city shall be built to the Lord from
the tower of Hananel unto the gate of the corner — Mibi YW 1Y, Building a gate
in the corner of a city wall is most unlikely, since corners always contained
towers for protection in two directions. A gate at that point never found in an-
cient cities would be the invitation to the enemy to breach the wall at its weakest
point. Relating the word 719 in Jeremiah to four other sources where variations of
the word are found,'! the term is to be understood as “the Phoenicians” — 078 —
the merchants near the Damascus Gate, who were driven out by Nehemiah.'?

From the prophet Zephaniah, a contemporary of Jeremiah, we read about the
places called the Mishne and the Makhtesh: In that day, saith the Lord, Hark! a
cry from the fish gate, and a wailing from the Mishne — Wn — Wail ye inhabi-
tants of the Makhtesh — wnsn — for all the merchants are undone (Zephaniah
1:10-11).

The Mishne was in the northern section of the city, corresponding to the pre-
sent area north of the Via Dolorosa.

The Makhtesh was the northernmost end of the city — near the present
Damascus Gate — which, in its topography, resembles a bowl. There the Phoeni-
cian merchants of Tyre sold their goods. This was originally a suburb of
Jerusalem,'® outside the wall, which was eventually incorporated within the city
gates.

Admittedly a maximalist point of view, it seems to be borne out by the
archaeological findings since 1967 and by a new look at the internal biblical
evidence bearing on this subject.

10. In 1937-8, Hamilton explored the area near the Damascus Gate, and brought up from the
level below that of the hellenistic period artifact which he dated from the years 900-600 BCE.

11. 1I Kings 14:13, II Chronicles 25:23, II Chronicles 26:9 and Zechariah 14:10.

12, In Nehemiah 13:16, the Phoenicians are called Tyrians — B*M1%.

13. See II Kings 23:11 and 1 Chronicles 26:18.

Adapted by Louis Katzoff from a Hebrew paper 11707 *13°2 09017, read at the President’s Bible
Circle and published by the WIBS in the volume ‘3 pbn y1'n7 D02 DAY,
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EZRA THE SCRIBE
BY HAIM GEVARYAHU

Ezra is known by two titles: Ezra the Priest and Ezra the Scribe. Ancient
sources do not clearly indicate whether he ever functioned as a priest. Sigmund
Mowinckel, the renowned Norwegian Bible scholar, suggests in his book: Studien
zum Buche Ezra Nehemia, that Ezra never served in the capacity of priest, and
that the title merely stated the fact that he was of priestly family. This conjecture
is supported by the known fact that also in other countries of antiquity men of
priestly lineage never carried out this function.

Nissan Arrarat' called attention to a Mishna (Parah 3, 5), regarding the
preparation of the Red Heifer, which states: “And who did it? This first was done
by Moses and the second by Ezra; and five have been prepared since Ezra.” But
one could interpret this Mishnaic saying that Ezra merely taught the priests how
to prepare the Red Heifer, just as Moses instructed the priest Elazar (Numbers
19). At any rate the problem of the title priest or chief priest still needs additional
clarification.

EZRA THE SCRIBE

Contrary to the obscurity surrounding Ezra the Priest, old sources abound in
many references as regards his activities as a Scribe, as a man having at his dis-
posal Torah scrolls, one who teaches law, a man who reads the Torah at public
Assemblies and also as one who changed the script.

Shaeder in his work: Esra der Schreiber?, views that the title “Scribe” was con-
ferred upon him by official royal Persian decree. He interprets the verse: Rn'T 750
R'mW 78 *7 the Scribe of the Law of the God of Heaven — (Ezra 7:12) in the
sense of a royal Persian secretary in matters of Jewish religion.

1. Bet Mikra, (2”3 a75wn)
2. H.H. Schaeder, Esra der Schreiber, 1930.

Professor Gevaryahu is the chairman of the World Jewish Bible Society. He recently returned to
Israel from a two-year teaching program at Dropsie University in Philadelphia. He has written ex-
tensively on Biblical subjects. He is now preparing for publication a major work on the
“Biography” of the Book of Psalms and Biblical proto-canonical Colophons.
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Bible critics of the Kuenen-Graf-Wellhausen school, went so far as to propose
that it was Ezra who was the author of the Books of the Torah, especially of the
(P)riestly Codes; and that the public reading of the Torah before the Great As-
sembly, called for this purpose (See Nehemiah 8) was designed to have this book,
allegedly authored by him, penetrate the consciousness of the people. Eduard
Meyers suggests that the verses: “The scribe of the words of the commandments
of the Lord and His statutes” (Ezra 7:11) and “the scribe of Law of the God of
Heaven” (7:12) can only be interpreted that he was its real author. Artaxerxes
would have never bestowed on him, he argues, the exalted titles, had he merely
been a scribe-copyist.

EZRA THE SAGE AND NOT THE AUTHOR

Mowinckel opposed these radical views and proves convincingly from the
context of the verses just cited that Ezra was a Sage of the Torah, a doctor of
theology, if we wish to apply contemporary terms. But he is not the author, but
one who knows the Torah; one who kept in his private possession a scroll of the
Torah. This is the Book referred to as “Law of your God in your hands” — n1a
TP 7 7% (7:14). Mowinckel finds no support for the assumption of Shaeder
that there existed a royal office for Jewish religious affairs.

It seems certain that there is sufficient evidence for the traditional view of Ezra,
a great sage of the Torah. In ancient Assyria, Babylonia and Persia the title
“scribe” was an academic designation given to men who had received special
training in schools for scribes.

In Persia there existed two types of scribes. One who was an expert in Sum-
merian and Akkadian languages, and who wrote on clay tablets. The other who
were experts in Aramaic language and script, and who wrote with pen or stylus
on parchment or on wood, covered with wax. The general ascription of “Sofer” in
ancient time was reserved for men who thus served in a royal public or Temple
capacity.

SOFER, A ROYAL TITLE

Following this line of facts presented, one can assume with a large degree of
certainty that the title Sofer was royal and did not designate a Jewish title. Ezra
served as a public Persian servant. Due to his connections with the royal house he
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was, in all probability, a highly placed public figure and belonged to the group of
royal scribes.

However, Scripture points to an additional and unique feature of Ezra, con-
tained in the following verse: “For Ezra had set his heart to seek the law of the
Lord, and to do it, and to teach in Israel statutes and ordinances” (Ezra 7:10).
The term D2n Sage, Rabbi, intended for the greats of the Torah had not yet come
into existence in those days. Therefore, for lack of a fitting title the author of Ezra
found it necessary to state that Ezra was, in addition to the royal-academic sense
of the term also a 910 - Scribe in the specific Jewish sense. These two attributes
are clearly indicated in Ezra 7:11: “Now this is the copy of the letter that king
Artaxerxes gave unto Ezra the priest, the Scribe, even the Scribe of the words of
the commandments of the Lord, and of His statutes to Israel.” Thus the term
“even the scribe” need not to be ascribed to later chroniclers, as suggested by
Mowinckel, but are the actual statements made by the author of the Book of Ezra
who wished to stress the particular Jewish aspect of Ezra which, in his times, was
an entirely new phenomenon.

Soferim are mentioned before in Scripture. Yet there is no comparison between
Ezra the Sofer and Gemaryahu the Sofer or to Elishama the Sofer who flourished
in the time of Zedekiah (Jeremiah, Ch. 36); neither can he be compared to Zadok
the Sofer, an officer of treasure mentioned in Nehemia 13:13. For Ezra was much
more. He dedicated himself to the task of thorough investigation of God’s Torah
and to teach Israel His statutes and ordinances.

EZRA, THE UMMANU

There can be no doubt that with Ezra a new era opens in the history of the
Jewish people. He is the first of a group of sages, whose acts are recorded as
AR MRATY.

In the apocryphal version of Ezra, he is known also as Anagnostai, namely
“Reader of the Torah.” This appellation is most significant. There are scholars
who believe that the apocryphal Ezra is totally independent of the biblical Ezra
and that he preceded him. It is a fact that Josephus, writing about the period of
Zerubabel and Ezra, leans upon the apocryphal Ezra which had been translated
into Greek prior to that of the biblical Ezra by Theodotus.

In the apocryphal version Ezra is given the title of Anagnostai five times,
namely Reader of the Torah, with added explanations of his functions that had
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been mentioned before: “The scribe of the words of the commandments of the
Lord and His statutes”, or, “The scribe of the Law of God of Heaven.”

The meaning of the term “Anagnostai” in apocryphal Ezra is much wider than
that of “Grammatai”, the usual Greek translation of Ezra ha Sofer of the biblital
version. It seems that those who formulated the “Persian copy of the letter” had
in mind a sage-scribe, a personage who held high position in the cultural life of
Babylonia-Assyria-Persia, usually described as Ummdnu, one who assumes a
more important role than a regular 1910 = 905V scribe.

In those countries the title Umménu was bestowed on important sages, experts
in editing and collecting of literary texts. From tens of Colophons (comments
written by copying scribes on margins of texts), found in the collection of
colophons published by Hermann Hunger, one can find circumstancial evidence
which throws some light upon the functions of Ezra the Scribe.

Thus we find an Umménu who advises the king of Ashurbanipal, and who
owns a large library. We find that a disciple of scribes tells of an Ummanu dic-
tating to him a literary text. Moreover, we find a group of Umménu editing
together a literary text by comparing different versions, thus arriving at a
canonical version.

For our purposes it is most instructive that there existed groups of scribes-
sages working together in units beside other groups of priests. The Ummani
themselves, as we have seen, owned libraries. From a proper interpretation of the
renowned colophon 292 in Herman Hunger’s collection, it is evident that Um-
mani had various versions of a literary text before them, and that they had the
authority to determine a precise and final version of such texts.

Leo Oppenheim maintains that there were heads of scribal schools, who en-
couraged their young disciples to keep in their homes collections of literary texts.
Ezra, was undoubtedly the head of such a school of disciples-scribes, known by
the name of “Mevinim.” From Nehemiah 8:4 we learn that while Ezra reads the
Torah a group of twelve “Mevinim” (usually translated: caused the people to un-
derstand) stood at his side. However, it seems that “Mevinim” may have been one
of the titles given to Akkadian scribes. Ezra the master scribe stands at the head
of a group of disciples of scribes whose function it also is to teach and interpret

.the Torah so that it is fully grasped and absorbed by the people.

In the light of all these findings it is quite certain that the king of Persia and his

administration saw in Ezra an important Umménu - a scribe of unusually great
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mind, owner of a library, a man who knows religious ritual, expert in matters of
law and an expounder of statutes and ordinances, head of a school of scribes. It
seems therefore that both sources, the biblical and apocryphal Ezra, attempt in
their different descriptions to present to us the qualities and high status of Ezra,
the great Ummanu.

EZRA-BARUCH-KOHELET

For a better understanding of Ezra’s personality, we should keep in mind
Baruch ben Neriah, who lived three or four generations before him and who, as is
known, collected the prophecies of Jeremiah, serving as his scribe. He was, in-
deed, more than a scribe-copyist, since he was the first to write a biography of a
prophet, a spiritual personality. Biographies had been written before but only
about Kings and rulers. He thus preceded by two hundred years the genre of
Greek biographies of Pythagoras and Socrates. While Baruch ha Sofer was a dis-
ciple of a prophet and belonged to the group of “Bnei Haneviim”, serving as a
member of the prophetic disciples, Ezra presents the image of the Jewish sage-
scribe when prophecy had already stopped, and heralds the emergence of a new
spiritual leader, the Dan-Rabbi.

Ezra reminds to some degree also of the sage Kohelet whose activity is vividly
described in Ecclesiastes, Chapter 12: 9-11: “And besides that Kohelet was wise,
he also taught people knowledge; yea, he pondered and sought out, and set in
order many proverbs. Kohelet sought to find out words of delight and recorded
genuinely truthful sayings.”

These two last verses, which seem to be colophons (marginal notes by
copyists), strongly suggest that Kohelet, as a sage, taught Israel and collected
books of wisdom, that he was most particular in precise texts at the disposal of
his diéciples. What he performed in the area of Books of Wisdom, Ezra per-
formed for the Books of the Torah. Both Soferim must be considered “Sages-
Ummaéni”, both in possession of private libraries.

EZRA, SOFER MAHIR

Ezra is known also as Sofer Mabhir - 1°711 990 -. The meaning of this ancient
title, mentioned in Psalm 45:2 and also in connection with Canaanite scribes,
denotes a highly qualified scribe. Ezra 7:6 states... “and he was a ready scribe in
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the Law of Moses.” It may be assumed that two ancient traditions, recorded in
the Talmud, throw some light on Ezra the ready scribe, Ezra who writes a Book
of the Torah, Ezra who changed Hebrew script. Another tradition, extant in the
apocryphal book, “The Vision of Ezra,” portrays him as a man dictating to 2
group of scribes, who copy all of Scripture, revealed and hidden.

We must pay attention to the tradition that it was Ezra who implemented the
change from the ancient Hebrew to the square, Aramaic script. This ancient
tradition is mentioned in many places in both Talmuds; Tosefta Sanhedrin 4, 5,
10; Megillah (Yerushalmi) 1, 9; in the Babylonian Tractate Sanhedrin 21, 22.
Rabbi Joseph, according to the Tosefta says: “Ezra was qualified to receive the
Torah by his hands; but it was through him that script and language was given”
The Yerushalmi Megilla alleges: “Though Torah was not received by his hands,
yet script and language was.” In the Babylonian Sanhedrin we read: “Though the
Torah was not given by his hands, the script was changed through him.”

Nissan Arrarat points to talmudic sources which merely tell that the “change
occurred in the days of Ezra”, without referring the act of changing the script to
Ezra himself. Yet the frequency of the tradition of Ezra and the change of script
he effected cannot be ignored, and it must be assumed that it is grounded in
historical fact.

The late Solomon Zeitlin called attention to a book of Ezra - 771¥ 18D - men-
tioned in talmudic literature, thus attributing to him an ancient Scroll of the
Torah in his own handwriting.

From all the evidence presented there can be little doubt that the tradition
about Ezra the Sofer and one who effected a change of script is based on
historical reality. Julius Lewy? who did research on evidence available on the
script-reform implemented by the kingdom of Persia, preserved in the Bahutan
Inscription, assumes that it was due to the decision of the Persian government to
turn the Aramaic language and script into the official method of communication
in the western part of its empire. This adds weight to the argument that Ezra, an
official royal Persian Sofer was responsible for the effort of fitting ancient
Hebrew script into renewed Hebrew literature, by changing it into Aramaic, an
effort which had far-reaching consequences. It is this effort by which, perhaps, he
acquired the title Sofer Mahir. At any rate, change of script contributed much to
the saving of the ancient cultural heritage of Israel. Written in script that was cur-

3. Julius Lewy, Section 70 of the Bahutan Inscription, H.U.C., Annual 25, 1954.
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rent in these parts of the world, it found many readers. Judaism would have suf-
fered had Scripture been frozen in the archaic script, read only by the few.

THE IMAGE OF EZRA

Ezra’s image in history passed through various stages. Nissan Arrarat
emphasizes the point that in the renowned song: Shevach Avot Olam by Ben
Sira, praises are heaped on Nehemiah, builder of the walls of Jerusalem and
owner of libraries. Ezra the Scribe is not mentioned at all. In those days
Nehemiah was seen as the central personality of the Return and Reconstruction,
having priority over Ezra. Yet it must be pointed out, that until the time of
Shimon ben Shetah none of the Sages-Soferim were named. Only ancient sages
and prophets are recorded. Ben Sira does not single out one sage during the time
of the Second Temple, with the exception of Simon the Just, the High Priest, and
this only in his capacity of priest and national leader. All personalities of the
Great Assembly have remained anonymous. Only during the later period of the
Second Temple the names of the great sages are being mentioned. Starting with
the period of Hillel, according to Arrarat, the image of Ezra grew to legendary
importance, with a heavenly voice declaring Hillel the Great to be a disciple of
Ezra.

Our sages appreciated Ezra’s true significance stating that it was he who
renewed the knowledge of Torah in Israel. “At first when the Torah was forgotten
in Israel, Ezra went up from Babylonia and founded it; when again it was forgot-
ten, Hillel the Babylonian went up (to Eretz Israel) and founded it.” (Succa 20 a).

Translated from the Hebrew by Shimon Bakon.

POST SCRIPT

We have mentioned two scholars: Mowinckel and Hunger. It would be
worthwhile to acquaint our readers with them.

Sigmund Mowinckel of Oslo, Norway, who passed away recently in his
Nineties  was one of Europe’s foremost Bible scholars. He began his scientific
work on Ezra and Nehemiah and, in his old age returned to his first scholarly
work of love. He has left a most brilliant legacy.

Dr. Hermann Hunger, a young scholar from the University of Vienna, and a

personal friend of the author, prof. Gevaryahu, is the founder of Babylonian-
Akkadian Colophonology.
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THE BLOOD COVENANT IN THE BIBLE
BY HAROLD M. KAMSLER

COVENANT — TERMS AND SYMBOL

It has long been recognized that Judaism is a covenanted religion. A covenant
or agreement, consists of two parts. There are first the terms of the covenant, the
agreement made between the parties to the pact, and then the symbol of the cove-
nant, that which binds the agreement.

The ancient Semites, of whom the Israelites were a part, would bind a covenant
between two individuals or groups in the following way: They would cut an
animal in parts, and the parties to the treaty would pass through the severed
parts. They believed that the blood of any living thing was the elan vital, the
source of life of the group, and therefore individuals or groups bound themselves
together through the blood. A mystical union took place, making the parties to
the agreement one; they became “blood brothers.” In Judaism, this symbol of the
covenant was called “Dam Habrit” - n°1371 D7 - the blood of the covenant. The
Biblical term karof brif - N"12 N3 - (to cut a covenant) is a literal description of
this practice,

That the practice was quite common among our ancestors both before and
after the Exodus is attested in many places in Scripture. Just before Saul became
the first king of Israel, the Ammonites sought to enslave the men of Jabesh
Gilead. Saul was called upon to rescue them. He realized that all the tribes should
have a part in this undertaking. In order to establish a treaty with all Israel, Saul
slew two oxen and sent a part to each tribe, thus binding the covenant, making all
Israel one (I Sam. 11:7ff).

TAKE ME AN HEIFER

Our ancestors were also of the belief that when a covenant was made between
a people and its God, a similar ceremony had to be performed. When Abraham
made a covenant with God, we are told that He said to Abraham: “Take me an

Rabbi Kamsler is the spiritual leader of the Norristown Jewish Community Center, Pennsylvania.

He served on the faculty of the New York University, teaching sociology and anthropology.
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heifer of three years old and a she goat of three years old and a ram of three years
old and a turtle dove and young pigeon. And he took him all these and divided
them in the midst and lay each half over against the other” (Gen. 15:9-17). A
deep sleep then came over Abraham, according to the story, and a fire passed
through these parts. Abraham probably walked between the parts and then the
fire, which represented God, did the same. This was the symbol of the covenant
making the contract binding. The terms of the covenant, which was reciprocal,
are mentioned just before the binding of the contract. “Look toward heaven and
count the stars, if you are able to count them.” And He added, “So shall your off-
spring be” (Gen. 15:5).

That blood becomes the principal part of the symbol of the covenant is also at-
tested in Genesis 17:1ff. God appeared to Abraham and said to him, “I am El
Shaddai. Walk in My ways and be blameless. (i.e. Abraham’s terms in the
development of the covenant). As for Me, this is My covenant with you. You
shall be the father of a multitude of nations.....I will make you exceedingly fertile,
and make nations of you....I give the land you sojourn in to you and your off-
spring to come, all the land of Canaan as an everlasting possession. I will be their
God.” (i.e. God’s part of the terms of the covenant is to make Abraham’s seed a
numerous people and to give them the land of Canaan. Israel’s part is to continue
to walk blameless in God’s ways.)

SYMBOL OF THE COVENANT

The symbol of the covenant between God and Israel is then mentioned. “As for
you, you shall keep my covenant, you and your offspring to come, throughout
the ages. Such shall be the (symbol of) the covenant, which you shall keep,
between Me and you and your offspring to follow: every male among you shall be
circumcised. You shall circumcise the flesh of your foreskin, and that shall be the
sign of the covenant between Me and you.” The drawing of the blood becomes
the symbol of the covenant.

We find a similar ceremony performed by Moses when the children of Israel
gathered at Mt. Sinai and accepted the Torah (the terms of the covenant). This
acceptance is a reciprocal treaty. God once again accepts Israel as His people
and Israel accepts God and His Torah. “And they offered burnt offerings, and
sacrificed feast offerings of bulls unto the Eternal. And Moses took half the blood
and put it in basins; and half of the blood he sprinkled on the altar. And he took
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the Book of the Covenant and read in the hearing of all the people; and they said,
‘All that the Lord hath spoken we will do and obey.” And Moses took the blood
and sprinkled it on the people, and said, ‘Behold the blood of the covenant which
the Lord hath made with you in agreement with all these words’ ” (Ex. 24:3ff).
Again we see the pattern: the blood of the sacrifice placed on the altar, the
representative of God, the other part sprinkled over the people, to bind the cove-
nant.

We read a similar incident as late in Jewish history as the time of the prophet
Jeremiah. The prophet chides the people for not obeying God’s law. As a punish-
ment, the King of Babylon has threatened Judah with disaster. In the face of this
imminent danger, the King of Judah induces the aristocracy of wealth and
privileges to bind themselves by oath to release their Jewish bondsmen who, ac-
cording to Jewish law, should have been released after six years of service. The
ruling classes take the oath and renew their covenant with God, but after the
danger seemed to have passed, they break their oath.

Jeremiah promises, then, that God will destroy them and give them to their
enemies, “the men that have transgressed My covenant, that have not performed
the words of the covenant which they made before Me, when they cut the calf in
twain and passed between the parts thereof; the princes of Judah, and the princes
of Jerusalem, the officers and the priests, and all the people of the land, that pas-
sed between the parts of the calf” (Jer. 34:18, 19). He describes the practice
whereby all the heads of the ruling classes passed between the parts of the animal,
to renew the covenant made with God, expecting that God would then honor His
part of the treaty.

DRAW OUT AND TAKE YOU LAMBS

If we understand the importance of blood in the rite of the covenant we may
better appreciate the initiation of the sacrifice of the Passover as the Jews
prepared to leave Egypt. Moses calls all the elders of the children of Israel and
says to them, “Draw out and take you lambs according to your families, and kill
the Passover lamb. And ye shall take a bunch of hyssop, and dip it in the blood
that is in the basin, and strike the lintel and the two doorposts with the blood that
is in the basin, and none of you shall go out of the door of his house until the mor-
ning” (Ex. 12:21).
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Our ancient ancestors, living in Egypt for such a long time, had given up many
of the practices of Israel. Their observance of Jewish rites had been neglected.
Before they were to leave Egypt, Moses insisted that their covenant with God
must be renewed. They were bidden to slaughter a lamb and put the blood upon
the doorpost, marking the fact that this family, upon whose lintels the blood was
found, had renewed its bonds with God and His people. Hence the Passover
sacrifice, with the blood as the symbol of the pact, was a sign of the renewal of
the covenant.

MAKE THEE KNIVES OF FLINT

To cite a further instance from this period, the Israelites had long wandered in
the desert. The time of the Passover had come, as they approached the Promised
Land. Before they could celebrate it, they had to show that they were part of
God’s covenanted people and so we read, “At that time the Lord said unto
Joshua, ‘Make thee knives of flint and circumcise again the children of Israel...
And this is the reason why Joshua did circumcise: all the people that came forth
out of Egypt that were males, even all the men of war, died in the wilderness by
the way, after they came forth out of Egypt. For all the people that came out were
circumcised; but all the people that were born in the wilderness by way as they
came forth out of Egypt had not been circumcised” (Josh. 5:2ff). Only after the
Israelites were brought into the covenant with the rite of circumcision (the symbol
of the covenant) could they observe the Passover (Josh. 5:10ff).

THE PASSOVER OFFERING AND THE RITE OF CIRCUMCISION

The Rabbis recognized the close connection between the sacrifice of Passover
and the rite of circumcision, both were symbols of the covenant. In commenting
on the verse, “And ye shall keep it until the fourteenth day of the same month”
(Ex. 12:6), the Mekhilta notes:

Why did Scripture require the purchase of the paschal lamb to take place
four days before its slaughter? R.Matia says, Now when I passed by thee,
and looked upon thee, and behold, thy time was the time of love. (Ezek.
16:8). This means, the time has arrived for the fulfillment of the covenant
which God had sworn unto Abraham, to deliver his children. But as yet
they had no religious duties to perform by which to merit redemption...
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basilicas to attend to communal affairs on the
Sabbath. Similarly, one may make arrangements
on the Sabbath for the betrothal of young girls
and the elementary education of a child and to
teach him a trade. This is deduced from the
phrase “nor pursuing thy business,” thine affairs
are forbidden, but the affairs of Heaven (ie.
religious matters) are permitted.

Shabbat 150a

From the phrase “nor speaking thine own
words,” the rabbis derive that thy speech on the
Sabbath shall not be like thy speech on weekdays
(Shabbath 113a-b). Rashi explains this to mean
that one should not engage in business talk or in
calculations on the Sabbath. Tosafot, however,
states that Rabenu Tam does not agree with
Rashi, for the prohibition against business talk
and calculations has already been derived from
the phrase “nor pursuing thy business,” Rabenu
Tam, therefore, interprets the phrase “nor
speaking thine own words” to mean that one
should talk less on the Sabbath than on
weekdays. He cites the episode that is related in
the Yerushalmi (Shabbat 15:3) and in the
Midrash (Leviticus Rabba 34:16). R. Shimon b.
Yohai heard his aged mother speaking excessively
one Sabbath. He reminded her that it was
Shabbat and she immediately stopped talking.

Not only do we derive a number of specific
laws from the above verse in Isaiah, but we find
that the prophet appears to give new dimensions
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to the concept of the Sabbath. As the ‘Semag’ put
it: there is a positive commandment in the Torah
to abstain from work on the seventh day, as it is
said, “But on the seventh day thou shalt rest”
(Exodus 34, 21). From the words of the prophets,
however, there is a positive commandment to
honor the Sabbath and to make it a delight, and
the holy of the Lord honorable; and shalt honor it,
not doing thine own ways, nor pursuing thy
business, nor speaking thine own words” (Isaiah
58, 13), and as the sages interpreted the verse:
“And thou shalt honor it,” that thy Sabbath
garments should not be like thy week-day
garments; and even as R. Johanan called his
garments ‘my honorers’; “Not doing thine own
ways,” that thy walking on the Sabbath shall not
be like thy walking on weekdays (not to take great
strides on the Sabbath); “nor finding thine own
affairs,” thine affairs are forbidden, the affairs of
Heaven (religious matters) are permitted; “nor
speaking thine own words,” that thy speech on
the Sabbath should not be like thy speech on
weekdays.

Shabbat 113a
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TO THE BIBLE READERS’ UNION — ENGLAND

A Report from the Chairman.

All members of the Bible Readers’
Union will be pleased to learn of the suc-
cessful function in the Harris Lebetkin
Memorial Hall of the Golders Green
Synagogeon Tuesday, July 19 this year.
Mr. Ben Rose, the Treasurer, welcomed
the Rev. and Mrs. Halpern on their visit
to England, and pointed out that the
function was being held only two days
before the thirty-eighth anniversary of
the establishment of the Union on July
21, 1939.

The proceedings opened with the
reading in Hebrew by Dr. Harold Claff
of Psalm 72, the Bible reading for the
day, and an original translation in
English, composed and read by the
Emeritus Minister of the Synagogue, the
Rev. Isaac Livingstone. Dr. Edward
Conway, Financial Representative of the
‘Golders Green Synagogue, spoke of his
long association with Mr. Halpern, as did
also Mr. David Gedalla —who had
recently been awarded the M.B.E. — one
of the wardens.

Mr. Halpern, in his reply, quoted from
the letter which was being sent to
members with the 21st number of Dor-le-

Dor. The letter had a reference to the
forthcoming meeting between President
Carter and Prime Minister Begin, men-
tioning that both men believed in the
truth of the Bible as the word of God to
man. Both men had come to power sur-
prisingly, one might even say providen-
tially, and the letter suggested that both
men might rightly regard themselves as
instruments in the hand of God for the
achievemnent of a true peace between Jew
and Arab in the Middle East which
would prove a blessing to them and to
the whole world. Mr. Halpern had sent a
copy of this letter with a covering note to
both President Carter and Prime
Minister Begin. He had also sent a copy
to the International Colloquium on Anti-
Semitism held at Southampton College in
honour of James Parkes’ eightieth birth-
day. In his letter to that meeting Mr.
Halpern had added: “Peace in the Middle
East, the world’s cross-road, as James

‘Parkes rightly calls it, is essential for the

well-being of the whole world, and I am
convinced that it will be achieved in less
than the next fifty years envisaged by
Parkes, and indeed more quickly than
most people imagine.”

M.E.C. (Leamington Spa) thinks it an excellent idea that Dor-le-Dor should be sent as
“a splendid Bar-Mitzva gift”, and has sent a subscription for this purpose. This is being
done, and it is hoped that many others will emulate her thoughtful example.

102

Joseph Halpern

THE BIBLE IN ISRAELI EDUCATION

BY J. SCHONEVELD

A study of approaches to the Hebrew Bible and its teaching in Israeli
educational literature. Published 1976 by Van Gorcum, Amsterdam, The

Netherlands.

“Turn it and turn it for everything
is in it.” This Talmudic dictum might
be applied to the numerous ap-
proaches to the teaching of the Tan-
nach in the Israeli school system.
Since the Bible is taught in every type
of school, religious, non-religious,
and anti-religious, the goals and
methods will reflect a wide variety of
viewpoints, ranging from traditional-
ly religious, universalist, humanist,
socialist, and even atheist.

The author begins his survey with
a description of Jewish Bible teaching
in Europe before the rise of the
modern Zionist movement. We cap-
ture a glimpse of “cheder” education,
Haskalah education, the neo-
orthodox approach represented by
Samson Raphael Hirsch, and
nationally oriented Jewish education,
represented by Peretz Smolenskin,
Ahad Haam, H.A. Zuta, and Chaim
Nachman Bialik.

There follows a review of the three
main orientations of Bible teaching in
Palestine during the mandatory
period. The General trend, divorced
from any ideological bias, attempts
to bridge the gap between the
religious and secular .trends. While
this trend espoused neither extreme
ideology, it held that any contempt
for religion produces contempt for

the Jewish people and ends in self
hatred. Bible education has in its
power to strengthen one’s bonds with
the Jewish homeland and the Hebrew
language. Unlike the Religious trend,
the General trend was open to the
scientific approach in the study of
Biblical literature and adopted the
results of modern Bible research.
While the General trend recognized
the inability of the Secularists and the
Religionists to unite in a common
conception of God, it sought to unite
them in teaching the significance of
the ideas and values implied in the
Biblical image of God. One of the
principal exponents of the General
trend, Zvi Adar, criticised the
traditional practice of glorifying the
forefathers, justifying them in all
their actions by means of
anachronistic interpretations. Ac-
cording to Adar, layer upon layer of
religious interpretation strangled the
spirit of life in the Bible and its
religious spirit as well. Instead of
religionist or anti-religionist in-
terpretation he recommended a
humanistic approach as a creative
alternative to the two extreme forms
of education. For example, in
teaching Psalms, he would not urge
his pupils to pray, but would stress
the inner turmoil, anxiety, doubt or
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fear which inspire men to pray. The
Bible, he held, is not a closed,
dogmatic system of beliefs. Some of
its crucial concepts are challenged by
Ecclesiastes and Job who refused to
accept God’s word, but test them
with their own minds. Adar believed
that the purpose of the Bible is not
one of indoctrination, but one of ex-
ploration and questioning leading to
growth and development of mind.
Schoneveld devotes several
chapters to a critique of the Move-
ment for the Deepening of Jewish
Consciousness during the late fifties
and early sixties. It sought a deepen-
ing of Jewish consciousness in Israeli
youth through a deeper knowledge of
Jewish history and culture and there-
by strengthening its moral attach-
ment to world Jewry in every genera-
tion. The government sought to
achieve these goals by the teaching of
Aggadah and Mishnah together with
the Bible and chapters from the Daily
Prayer Book. The secularists
protested fiercely, accusing the
government of introducing religious
education into the General State
schools by referring to these elements
as part of national folklore. The
secularist, on the other hand, in order
to achieve a deeper Jewish con-
sciousness, advocated a commitment
to the continued existence of the
Jewish people as a light to the na-
tions, to the ingathering of the exiles,
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to a preference for the command-
ments between man and man, to a
high estimation of physical labor and
to a preparedness to suffer and
sacrifice for fundamental Jewish
values.

The Religious interpretation of
Jewish consciousness added to the
above the idea of religious con-
sciousness with its stress on belief in
One God. Judaism is unique not by
virtue of its ethics, which are univer-
sal, but by the sanction of its ethics
by God. The Religionists held that
the moral principles of the Torah are
absolute, and the commandments of
God are a reflection of God’s nature.
Judaism teaches not only “You shall
love your neighbor as yourself” but
“You shall love the Lord your God.”

Of special interest to the educator
is a series of chapters on methods of
teaching crucial chapters of the Bible,
e.g. the Abraham stories, the laws on
slavery, Jeremiah, Amos and Job.

The author has presented us with
a multi-approach to the study of the
Bible into which he has poured an
enormous amount of research.
Whether one views the Bible as the
absolute authority over him, or as
great human literature, or as a source
book of Jewish history the reader will
find material here to support his
every taste and inclination.

Abraham Ruderman

NEWS FROM WIJIBS CHAPTERS
and READERS’ COMMENTS

HARTFORD, CONN.

Emma Cohen, chairman of the Greater Hart-
ford Chapter of the World Jewish Bible
Society reports that the fourth Annual Bible
Conference of Greater Hartford Bible Study
groups was held this year at the Jewish Com-
munity Center. The Abraham Sachar
Memorial Lecutre was chaired by Henry 5.
Cohen, founder of the Young Peoples Group.

Dr. Nehama Aschkenazy, lecturer at the
Hartford Hebrew College, talked about the
narrative techniques and moral messages of
Bible stories. She compared the story method
of the Akedah story and the Job story, show-
ing the difference in the characters of
Abraham and Job and how each met God’s
testing.

There are five active Bible study groups.
The oldest, founded in 1965 by Professor
Haim Gevaryahu, is now named the Yad
Reuven Bible Study Group.

MT. VERNON, N.Y.

Interest in Bible study is persistent. The Chug
Tanakh of the YM-YWHA has completed its
eight active year. In addition to the regular
participation of the five Rabbis of the com-
munity, visiting lecturers have been invited
from time to time. The Chug is chaired by
Nat Abramson and Dr. Bert Jahr is its

secretary.

Mollie Weinstein, lecturer at Queens College,
writes to us:
Thank you for your attention, and for the
fine quality of Dor le Dor. I use material
from Dor le Dor in my class: Philosophical

Ideas of the Bible, a class I teach at Queens
College.

RARE DUTCH BIBLE

Professor Haim Gevaryahu, Chairman of the
World Jewish Bible Society and of the Israel
Society for Biblical Research was the
recipient of the magnificent reprint (2 vols.,
1284 pages) of the first Dutch Old Testament
(printed in 1477).

Offering this gift on behalf of the Dutch Bi-
ble Society, Mr. Aad J. Van Der Toorn
representing the Netherlands postal services,
felt it most appropriate that the Israel Society
for Biblical Research located in Jerusalem
should be the recipient of this rare Bible. He
expressed deep appreciation to the Jewish
people and to Israel for the gift of the Bible to
Western civilization and its profound in-
fluence on the cultural and social life of the
Western world and particularly of the
Netherlands.

Professor Gevaryahu also received an
owner’s certificate, designed by the artist Mal-
la Carl, Jerusalem, and specially dedicated to
the Israel Society for Biblical Research. It
contains a postal stamp issued by the
Netherland postal service to commemorate
the 500th anniversary of the publication of
the first Dutch Bible (1477) and its reprint
(1977).

In accepting, Professor Gevaryahu thanked
Mr. Van Der Toorn on behalf of the Jewish
people in Israel and promised that this Bible
would find a place of honor in the World
Jewish Bible Center which will be built in the

near future.
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READERS' COMMENTS

Dear Dr. Efron,

I have read witk considerable interest
your article in the Summer issue of Dor
le-Dor. Might I comment on one
particular point, please. You bring out
very clearly, that Joshua had learned his
lesson well, and sent out only two spies
secretly. I wonder whether this thought
could be linked at all with the fact, that in
Joshua 2:4 DM is written in the
singular instead of plural. Could this be
deliberate to reinforce the idea of an
intelligence unit, or is it Jjust an error? In
Chapter 2:6 the plural is used, although
in a different verb: manwm. 1 should be
most grateful to know your views,

W. Sharman
England

Dear Mr. Sharman,

I appreciate very much your letter of 26
June and your so nice comment on my
article in the 1977 Summer issue of ‘Dor
le Dor’, titled: ‘Military Intelligence in
the Bible.’

With regard to your interesting
question why in Joshua 2:4 the word
‘hid" — nvxm is written in the singular
instead of the plural, since it is applied to
two men, there are a number of
explanations  advanced by  Bible
commentators,

Thus, Rashi, foremost Bible and
Talmud commentator of the 11th
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century, explains that the singular is used
instead of the plural to denote that
Rahab hid each man separately.
Similarly, the 13th century Biblical
commentator, Rabbi David Kimhi
(RADAK) states that Rahab hid each of
the men separately to make it more
difficult to discover them in case of a
search. A third popular commentator,
known as ‘Metzudath David’ (Rabbi
David Altshuler) also indicates that the
use of ‘hid’ — in the singular means that
Rahab placed each man in a separate
hiding place, which was safer than
placing them together.

It is further interesting to note that the
‘Targum  Onkelos, the Aramaic
translation of the Scriptures uses the
word mnanor ‘hid them’, Similarly, the
English translations, as well as the
Yiddish translation of the Bible by
Yehoash use the plural,

In my humble opinion, in this case
there was no doubt an error by the
copyist from an older text, who instead
of the letter 0 at the end of the word
DIDEM put the letter 1, thus changing the
plural to singular. In my article I made
the logical conclusion that Joshua
learned from the experience of his
teacher Moses, and sent out only two
spies secretly. However, the above text is
not indication of same.,

Dr. Reuben Efron

TRIENNIAL BIBLE READING CALENDAR

With these pages we are continuing the second triennial Bible reading calendar,
beginning with the first chapter of Joshua and concluding with: the Book of
Chronicles at the end of the third year. The sequence of the daily chapters is
interrupted in order to allow for the readings connected with the Sidra of the
Weck and the holidays.

Dec—Jan 1977-8 n+Hwn nav Jan—Feb 1978 nehwn vaw
Su 11 Proverbs 11 aoun R M 9 Jobl ;;
M 12 Proverbs 12 aoun oa - T 10 Job2

T 13 Proverbs 13 i W 11 Job3 :
W 14 Proverbs 14 i Th 12 Job4 y
Th 15 Proverbs 15 1 13 a8 .1
F 16 wm 1 Sa 14 na ,
Sa 17 wm 7 Su 15 Jobs !
Su 18 Proverbs 16 n M 16 Jobé i
M 19 Proverbs 17 v T 17 Job? :
T 20 Proverbs 18 nava~my W 18 Job8 ¥
W 21  Proverbs 19 ® Th 19 Job?9 g
Th 22 Proverbs 20 9 F 20 nhbwa ’
F 23 - » Sa 21 npewnaw  nbwa :
Sa 24 nm T Su 22 Job10 ] -:D
Su 25 Proverbs 21 w M 23 Jobll vaYa Y :u
M 26 Proverbs 22 w T 24‘ Job 12 ;
T 27 Proverbs 23 i W 25" Job13 ki
W 28 Proverbs 24 e Th 2 Job 14 i
Th 29 Proverbs 25 v F 27 ymm £
F 30 nmow = Sa 28 1ime b
Sa 31 nmw i 4e] Su 29 Job 15 ‘ i
Su 1 Proverbs 26 Y M 30 Joblé6 -
M 2 Proverbs 27 ) T 31 Jobl7 i
T 3  Proverbs 28 ™ w 1 Job18 =
W 4 Proverbs 29 b=} Th 2 Job19 .‘:
Th 5 Proverbs 30 3 F 3 owown y:
F 6 B ™ Sa 4 owown ks
Sa 7 xwn o Su 5 Job20 =
Su & Proverbs 31 vo M 6 Job2l .

T i .22
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TRIENNIAL BIBLE READING CALENDAR

Feb—March 1978 nebwn TR ii March—April 1978 neSwn 1 978
YV 8 Job 23 » \‘ F 10 “TIpD N
Th 9 Job 24 3 Sa 11 e 1
F 10  anvn 1 j Su 12 Song of Songs 3 1
Sa 11 panmn o ! M 13 Song of Songs 4 9
Su 12 Job 25 R L Song of Songs 5 a
M 13  Job26 7 W 15  Songof Songs 6 .1
T' 14 Job 27 T Th 16 Song of Songs 7 T
W ]f Job 28 n o4 F 17 RPN n
gh 1117) :::9 v I‘ Sa 18 =3y naw RIpm v
b il Su 19 Songof Songs 8 3
Sa 18  mxn ® M 20 Ruth1 -]
Su 19 Job 30 90 T 21 Ruth2 :"
o]

:I ;? jgz ;; » W 22 Ruth3 NoR nuvn W
e 7 Th 23 9nox nban oe
3 ¢} B 24 s oMb W w
Th 23  Job 34 w Sa 25 4y ]
F 24 wwnos " Su 26 Ruth4 n
Sa 25  wwneo e M 27  Lamentations 1 e
Su 26 Joh3s ol T 28 Lamentations 2 1
_Il\f ,22;/ ;ZE 33 =) W 29  Lamentations 3 ]
u e N> Th 30 Lamentations 4 ®o
3 a5 | F 31 1w as
Th 2 Job39 I R TR~ A — =
; j ‘?:;7-3 ‘ 75 Su 2 Lamentations 5 b=
DYopw naw  Hipn by =) M 3 Ecclesiastes 1 s
:: 2 jzll;) :(l) o) T 4 Eccles?astes 2 =)
K o b ™ W 5 Ecclesiastes 3 19
ns Th 6  Ecclesiastes 4 no

\"% 8  Song of Songs 1 v F 7 91N
Th 9  Songof Songs 2 - ”

Vap 1nmn nwy

_ If you wish to receivie copies of our complete Trignnial Bible Reading Calendar
Jor yourself or your friends Please write to: Editor, World Jewish Bible Society
P.O.B. 7024, Jerusalem, Israel. !
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TORAH FOR THE FAMILY
by Philip L. Lipis
and Louis Katzoff

Published by the World Jewish Bible Society

An easy and aitractive do-it-yourself guide to
get to know the Five Books of Moses as you
read or study the Bible with your children
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